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266 GUIDE FOR THE PERPLEXED

In accordance with this view we explain the following passage of Isaiah:

. I form the light and create (bore) darkness : I make peace, and create (bore)
evil” (Isa. xlv. 7), for darkness and evil are non-existing things. Consider
that the prophet does not say, I make (‘oseh) darkness, I make (‘oseh) evil, be-
Cause darkness and evil are not things in positive existence to which the verb
to make > would apply ; the verb bara * he created ”” is used, because in
Hebrew this verb is applied to non-existing things, e.g., “ In the beginning
God created ” (bara), etc.; here the creation took place from nothing.
Only in this sense can non-existence be said to be produced by a certain action
of an agent. In the same way we must explain the following passage :
“ Who hath made man’s mouth ? or who maketh the dumb, or the deaf, or
the seeing,” etc. (Exod. iv. 11).  The passage can also be explained as follows :
Who has made man able to speak ? or can create him without the capacity
of speaking, i.e., create a substance that is incapable of acquiring this pro-
perty ? for he who produces a substance that cannot acquire a certain pro-
perty may be called the producer of that privation. Thus we say, if any one
abstains from delivering a fellow-man from death, although he is able to do
so, that he killed him. It is now clear that according to all these different
views the action of an agent cannot be directly connected with a thing that
does not exist; only indirectly is non-existence described as the result of
the action of an agent, whilst in a direct manner an action can only influence
a thing really in existence ; accordingly, whoever the agent may be, he can
only act upon:an existing thing:. s vicommramscomes 7wy 3
= After this explanation you must recall to memory that, as has been proved,

—— the [so-called] evils are evils only in relation to a certain thing, and that which
is evil in reference to a certain existing thing, either includes the w
of that thing or the non-existence of some of its good conditions. The pro-
position has therefore been laid down in the most general terms,  All evils
are nepations.” Thus for man death is evil; death is his non-eXistence.
Tllness, poverty, and ignorance are evils for man; all these are privations
. of properties. If you examine all single cases to which this general proposi-
| tion applies, you will find that there is not one case in which the proposition
is wrong except in the opinion of those who do not make any distinction be-
tween negative and positive properties, or between two opposites, or do not
know the nature of things,—who, e.g., do not know that health in general
denotes a certain equilibrium, and is a relative term. The absence of that
relation is illness in general, and death is the absence of life in the case of any
animal. The destruction of other things is likewise nothing but the absence

of their form.
| = After these propositions, it must be admitted as a fact that it cannot be
said of God that He directly creates evil, or He has the direct intention to
produce evil; this is impossible. His works are all perfectly good. He
only produces existence, and all existence is good ; whilst evils are of a
negative character, and cannot be acted upon. Evil can only be attributed
to Him in the way we have mentioned. | He creates evil only in so far as He
pl:oduces the corporeal element such as 1t actually is ; it is always connected
with negatives, and is on that account the source of all destruction and all evil,
Those beings that do not possess this corporeal element are not subject to
destruction or evil ; consequently the true work of God is all good, since it
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266 GUIDE FOR THE PERPLEXED

‘I‘n accordance with this view we explain the following passage of Isaiah:

; form the light and create (bore) darkness : I make peace, and create (bore)
evil” (Isa. xlv. 7), for darkness and evil are non-existing things. Consider
that the prophet does not say, I make (‘oseh) darkness, I make (‘oseb) evil, be-
Cause darkness and evil are not things in positive existence to which the verb

to make * would apply ; the verb bara “ he created ”” is used, because in
Hebrew this verb is applied to non-existing things, e.g.,  In the beginning
God created ” (bara), etc.; here the creation took place from nothing.
Only in this sense can non-existence be said to be produced by a certain action
2f an agent. In the same way we must explain the following passage :

Who hath made man’s mouth ? or who maketh the dumb, or the deaf, or
the seeing,” etc. (Exod. iv. 11).  The passage can also be explained as follows :
Who has made man able to speak ? or can create him without the capacity
of speaking, i.e., create a substance that is incapable of acquiring this pro-
perty ? for he who produces a substance that cannot acquire a certain pro-
perty may be called the producer of that privation. Thus we say, if any one
abstains from delivering a fellow-man from death, although he is able to do
so, that he killed him. It is now clear that according to all these different
views the action of an agent cannot be directly connected with a thing that
does not exist; only indirectly is non-existence described as the result of
the action of an agent, whilst in a direct manner an action can only influence
a thing really in existence ; accordingly, whoever the agent may be, he can
only act upon an existing thing.

After this explanation you must recall to memory that, as has been proved,
the [so-called] evils are evils only in relation to a certain thing, and that which
is evil in reference to a certain existing thing, either includes the non-existence
of that thing or the non-existence of some of its good conditions. The pro-
position has therefore been laid down in the most general terms, “ All evils
are negations.” Thus for man death is evil; death is his non-existence.
Illness, poverty, and ignorance are evils for man; all these are privations
of properties. If you examine all single cases to which this general proposi-
tion applies, you will find that there is not one case in which the proposition
is wrong except in the opinion of those who do not make any distinction be-
tween negative and positive properties, or between two opposites, or do not
know the nature of things,—who, e.g., do not know that health in general
denotes a certain equilibrium, and is a relative term. The absence of that
relation is illness in general, and death is the absence of life in the case of any
animal. The destruction of other things is likewise nothing but the absence

of their form.

After these propositions, it must be admitted as a fact that it cannot be
said of God that He directly creates evil, or He has the direct intention to
produce evil; this is impossible. His works are all perfectly good. He
only produces existence, and all existence is good ; whilst evils are of a

negative character, and cannot be acted upon. 'Wzgﬁiy%eﬂattributed
to Him in the way we have mentiBFeﬂf"ﬁ_é?feates evil only in so far as He
produces the corporeal element such as it actually is ; it is always connected
with negatives, and is on that account the source of all destruction and all evil.,
:ﬂ;:xczigg;rtgjﬁ .do not possess this corporeal element are not subject to

; consequently the true work of God is all good, since it
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ON THE EVILS 267

is existence. The book which enlightened the darkness of the world says
therefore, “ And God saw everythmg that He had made, and, behold, it

was very good ? (Gen i. 31). Even the existence of this cor oreal element
low as it in reality is, because it is the source of death and all evils, 1s likewise
_good for the permanenee of the Universe and the connnﬁaaaﬁ 5? the order
of things, so that one thing departs and the other succeeds. Rabbi Meir
therefore explains the words “ and behold it was very good ” (tob meod) ;
that even death was good in accordance with what we have observed in this
chapter. Remember what I said in this chapter, consider it, and you will
understand all that the prophets and our Sages remarked about the perfect

goodness of all the direct works of God. In Bereshit Rabba (chap. i.) the
same idea is expressed thus: *“ No evil comes down from above B \Q}
n

CHAPTER XI L’J'WF:Z e

ArL the great evils which men cause to each other because of certain inten-

tions, desires, opinions, or religious principles, are likewise due to non-exist-

ence, because they originate in ignorance, which is absence of wisdom. A

blind man, for example, who has no guide, stumbles constantly, because he

cannot see, and causes injury and harm to himself and others. In the same

manner various classes of men, each man in proportion to his ignorance,

bring great evils upon themselves and upon other individual members of the

species. If men possessed wisdom, which stands in the same relation to the

form of man as the sight to the eye, they would not cause any injury to them-

selves or to others ; for the knowledge of truth removes hatred and quarrels,

and prevents mutual injuries. 'This state of society is promised to us by the

prophet in the words : “ And the wolf shall dwell with the lamb,” etc.; “ and

the cow and the bear shall feed together,” etc. ; and * the sucking child shall

play on the hole of the asp,” etc. (Isa. xi. 6 seg.). The prophet also points

out what will be the cause of this change ; for he says that hatred, quarrel,

and fighting will come to an end, because men will then have a true know-
ledge of God. * They shall not hurt nor destroy in all my holy mountain :

for the earth shall be full of the knowledge of the Lord, as the waters cove

the sea ” (1bid. ver. g). Note it. ke Oy -

CHAPTER XII

Men frequently think that the evils in the world are more numerous than
the good things; many sayings and songs of the nations dwell on this idea.
They say that a good thing is found only exceptionally, whilst evil things are
numerous and lasting, Not only common people make this mistake, but
even many who believe that they are wise. Al-Razi wrote a well-known
book On Metaphysics [or Theology]. Among other mad and foolish things,
it contains also the idea, discovered by him, that there exists more evil than
good. For if the happiness of man and his pleasure in the times of pros-
perity be compared with the mishaps that befall him,—such as grief, acute pain,
defects, paralysis of the limbs, fears, anxieties, and troubles,—it would seem as
if the existence of man is a punishment and a great evil for him. 'This author
commenced to verify his opinion by counting all the evils one by one; by
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stitution of these persons, or may have devcloped subsequently in conse-
quence of changes in the elements, e.g., through bad air, or_t storms
or landslips. JWe have already shown that, in accordance with the divine
W ; genesis can only take place through destruction, and without the
destruction of the individual members of the species the species themselves
would not exist permanently. Thus the true kindness, and beneficence,
and goodness of God is clear. He who thinks that he can have flesh and
bones without being subject to any external influence, or any of the accidents
of matter, unconsciously wishes to reconcile two opposites, viz., to be at the
same time subject and not subject to change. If man were never subject

to change there could be no generation ; there would be one single being,
{ but no individuals forming a species. alen, 1n the third section o?ms booE,

The Use of the Limbs, says correctly t!at it would be in vain to expect to see
living beings formed of the blood of menstruous women and the semen virile,
who will not die, will never feel pain, or will move perpetually, or will shine
like the sun. This dictum of Galen is part of the following more general pro-
position :—Whatever is formed of any matter receives the most perfect form
possible in that species of matter ; in each individual case the defects are in
accordance with the defects of that individual matter. The best and most
perfect being that can be formed of the blood and the semen is the species of
man, for as far as man’s nature is known, he is living, reasonable, and m

is therefore impossible that man shou s species of evil.
You will, nevertheless, find that the evils of the above kind which befall man
are very few and rare ; for you find countries that have not been flooded or
burned for thousands of years ; there are thousands of men in perfect health,
deformed individuals are a strange and exceptional occurrence, or say few
in number if you object to the term exceptional,—they are not one-hun-

A\ rect
dh x>

|

dredth, not even one-thousandth part of those that are perfectly normal.

z) The second class of evils comprises such evils as people cause to eac
other, when, e.g., some of them use their strength against others. These
evils are more numerous than those of the first kind ; their causes are numer-
ous and known; they likewise originate in ourselves, though the sufferer
himself cannot avert them. This kind of evil is nevertheless not widespread
in any country of the whole world. It is of rare occurrence that a man plans
to kill his neighbour or to rob him of his property by night. Many persons
are, however, afflicted with this kind of evil in great wars ; but these are not
frequent, if the whole inhabited part of the earth is taken into consideration.

(3) The third class of evils comprises those which every one causes to him-
self by his own action. This is the largest class, and is far more numerous
than the second class. It is especially of these evils that all men complain,—
only few men are found that do not sin against themselves by this kind of
evil. Those that are afflicted with it are therefore justly blamed in the
words of the prophet, “ This hath been by your means” (Mal. i. g); the
same is expressed in the following passage, “ He that doeth it destroyeth his
own soul ” (Prov. vi. 32). In reference to this kind of evil, Solomon says,
“ The foolishness of man perverteth his way ” (ibid, xix. 3). In the follow-
ing passage he explains also that this kind of evil is man’s own work, Lo,
this only have I found, that God hath made man upright, but they have
though)'out many in[entions »? %Eccles. vii, 29), and these inventions bring the

phys

s comge-willad

~NOT for - owh Sa

But—for porfeetity, o Wor

&

Pl
e

14

K enaton prt dircoth it % 6



ON THE EVILS 267

is existence. The book which enlightened the darkness of the world says
therefore, “ And God saw everything that He had made, and, behold, it
was very good ” (Gen. i. 31). Even the existence of this corporeal element,
low as it in reality is, because it is the source of death and all evils, is likewise
good for the permanenee of the Universe and the continuation of the order
of things, so that one thing departs and the other succeeds. Rabbi Meir
therefore explains the words ““ and behold it was very good ” (tob me’od) ;
that even death was good in accordance with what we have observed in this
chapter. Remember what I said in this chapter, consider it, and you will
understand all that the prophets and our Sages remarked about the perfect
goodness of all the direct works of God. In Bereshit Rabba (chap. i.) the

same idea is exzressed thui: "‘ No evil comes down from above.”
v of I“'d
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AvrL the great evils which men cause to each other because of certain inten- |
tions, desires, opinions, or religious principles, are likewise due to non-exist-
ence, because they originate in ignorance, which is absence of

nd man, for example, who hm stumbles constantly, because he
cannot see, and causes injury and harm to himself and others. In the same
manner various classes of men, each man in proportion to his ignorance,
bring great evils upon themselves and upon other individual members of the
species. If men possessed wisdom, which stands In the same relation to the
form of man as the sight to the eye, they would not cause any injury to them-
selves or to others ; for the knowledge of truth removes hatred and quarrels,
and prevents mutual injuries. This state of society is promised to us by the
prophet in the words : “ And the wolf shall dwell with the lamb,” etc.; * and

the cow and the bear shall feed together,” etc. ; and “ the sucking child shall c
play on the hole of the asp,” etc. (Isa. xi. 6 seq.). The prophet also points
out what will be the cause of this change ; for he says that hatred, quarrel,
and fighting will come to an end, because men will then have a true know-
ledge of God. * They shall not hurt nor destroy in all my holy mountain :
for the earth shall be full of the knowledge of the Lord, as the waters cover
the sea ” (ibid. ver. g). Note it.

CHAPTER XII

Men frequently think that the evils in the world are more numerous than
the good things ; many sayings and songs of the nations dwell on this idea.
They say that a good thing is found only exceptionally, whilst evil things are
numerous and lasting. Not only common people make this mistake, but
even many who believe that they are wise. Al-Razi wrote a well-known
book On Metaphysics [or Theology]. Among other mad and foolish things,
it contains also the idea, discovered by him, that there exists more evil than
good. For if the happiness of man and his pleasure in the times of pros-
perity be compared with the mishaps that befall him,—such as grief, acute pain,
defects, paralysis of the limbs, fears, anxieties, and troubles,—it would seem as
if the existence of man is a punishment and a great evil for him. 'This author
commenced to verify his opinion by counting all the evils one by one; by
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:‘onilseliﬁon him. The same subj?ct is referred to in Job (v.6), " Fora 1ct1o::
not forth of the dust, neither doth trouble spring out of the groynd.
: ¢se words are m':medlately followed by the explanation that man himself
S the author of this class of evils, “ But man is born unto trouble.” This
Clgss of evils originates in man’s vices, such as excessive desire for eating,
finﬂlﬂ'ng, and love; indulgence in these things in undue measure, or in
Improper manner, or partaking of bad food. This course brings diseases and
afflictions upon body and soul alike. The sufferings of the body in conse-
quence of these evils are well known ; those of the soul are twofold :—First,
such evils of the soul as are the necessary consequence of changes in the body,
in 50 far as the soul is a force residing in the body ; it has therefore been said
that the properties of the soul depend on the condition of the body. Secondly,
fThmFE when accustomed to superfluous things, acquires a strong
habit of desiring things which are neither necessary for the preservation of
the individual nor for that of the species. This desire is without a limit,
whilst things which are necessary are few in number and restricted within
certain limits; but what is superfluous is without end—e.g., you desire to
have your vessels of silver, but golden vessels are still better : others have
even vessels of sapphire, or perhaps they can be made of emerald or rubies,
or any other substance that could be suggested. Those who are ignorant J

~—1{—and perverse in their thought are constantly in trouble and pain, because
they cannot get as much of superfluous things as a certain other person
possesses. | They as a rule expose themselves to great dangers, e.g., by sea-
voyage, or service of kings, and all this for the purpose of obtaining that which
is superfluous and not necessary. When they thus meet with the conse-
quences of the course which they adopt, they complain of the decrees and
judgments of God ; they begin to blame the time, and wonder at the want
of justice in its changes; that it has not enabled them to acquire great
riches, with which they could buy large quantities of wine for the purpose
of making themselves drunk, and numerous concubines adorned with various
kind of ornaments of gold, embroidery, and jewels, for the purpose of driving
themselves to voluptuousness beyond their capacities, as if the whole Universe
existed exclusively for the purpose of giving pleasure to these low people.
The error of the ignorant goes so far as to say that God’s power is insuffi-
cient, because He has given to this Universe the properties which they ima-
gine cause these great evils, and which do not help all evil-disposed persons
to obtain the evil which they seek, and to bring their evil souls to the aim of
their desires, though these, as we have shown, are really without limit.
The virtuous and wise, however, see and comprehend the wisdom of God
displayed in the Universe. Thus David says, “ All the paths of the Lord
are mercy and truth unto such as keep His covenant and His testimonies *
(Ps. xxv. 10). For those who observe the nature of the Universe and the
commandments of the Law, and know their purpose, see clearly God’s mercy
and truth in everything; they seek, therefore, that which the Creator in-
tended to be the aim of man, viz., comprehension. Forced by the claims of
the body, they seek also that which is necessary for the preservation of the
body, “ bread to eat and garment to clothe,” and this is very little ; but they
seek nothing superfluous ; with very slight exertion man can obtain it, so
long as he is contented with that which is ind@sablc. All the difficulties
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:;ﬂmseliﬁon him. The same subj§ct i8 referred to in Job (v.6), " Fora :cnog
" not forth.of the E:Iust, neither doth trouble spring out of the gropnd-
s 1 : wo;lds are m}medlately fqllov‘v:cd by the c_:xplananon that man”hlmse]-.f
clase author of. t!'us clas_s of evils, . But man is born unto trfnuble. Thls
. _Of evils originates in man’s vices, such as excessive desire for eating,
firmlung, and love; indulgence in these things in undue measure, or in
Improper manner, or partaking of bad food. This course brings diseases and
afflictions upon body and soul alike. The sufferings of the body in conse-
quence of these evils are well known ; those of the soul are twofold :—First,
such evils of the soul as are the necessary consequence of changes in the body,
In so far as the soul is a force residing in the body ; it has therefore been said
that the properties of the soul depend on the condition of the body. Secondl
the soul, when accustomed to superfluous things, acquires a strong
habit of desiring things which are neither necessary for the preservation of
the individual nor for that of the species. This desire is without a limit,
whilst things which are necessary are few in number and restricted within
certain limits; but what is superfluous is without end—e.g., you desire to
have your vessels of silver, but golden vessels are still better : others have
even vessels of sapphire, or perhaps they can be made of emerald or rubies,
or any other substance that could be suggested. Those who are ignorant
‘—and perverse in their thought are constantly in trouble and pain, because
they cannot get as much of superfluous things as a certain other person J
possesses. | They as a rule expose themselves to great dangers, e.g., by sea-
~ voyage, ot service of kings, and all this for the purpose of obtaining that which
is superfluous and not necessary. When they thus meet with the conse-
quences of the course which they adopt, they complain of the decrees and
judgments of God ; they begin to blame the time, and wonder at the want
of justice in its changes; that it has not enabled them to acquire great
riches, with which they could buy large quantities of wine for the purpose
of making themselves drunk, and numerous concubines adorned with various
kind of ornaments of gold, embroidery, and jewels, for the purpose of driving
themselves to voluptuousness beyond their capacities, as if the whole Universe
existed exclusively for the purpose of giving pleasure to these low people.
The error of the ignorant goes so far as to say that God’s power is insuffi-
cient, because He has given to this Universe the properties which they ima-
gine cause these great evils, and which do not help all evil-disposed persons
to obtain the evil which they seek, and to bring their evil souls to the aim of
their desires, though these, as we have shown, are really without limit.
The virtuous and wise, however, see and comprehend the wisdom of God
displayed in the Universe. Thus David says, “ All the paths of the Lord
are mercy and truth unto such as keep His covenant and His testimonies *
(Ps. xxv. 10). For those who observe the nature of the Universe and the
commandments of the Law, and know their purpose, see clearly God’s mercy
and truth in everything ; they seek, therefore, that which the Creator in-
tended to be the aim of man, viz., comprehension. Forced by the claims of
the body, they seek also that which is necessary for the preservation of the
body, “ bread to eat and garment to clothe,” and this is very little ; but they
seek nothing superfluous; with very slight exertion man can obtain it, so
long as he is contented with that which is indispensable. All the difficulties
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(Ps. cxix. 144); and “I the Lord speak righteousness” (Isa. xlv. 195- “

you adopt this method, you will not imagine the existence of things which
God has not created, or accept principles which might partly lead to atheism,
Or to a corruption of your notions of God so as to ascribe to Him corporeality,
attributes, or emotions, as has been shown by us, nor will you believe that
the words of the prophets are false ; for the cause of this disease is ignorance
of what we have explained. These things belong likewise to the mysteries
of the Law; and although we have treated them in a general manner, they
can easily be understood in all their details in accordance with the above

remarks,
CHAPTER XLVIII

It is clear that everything produced must have an immediate cause which
produced it; that cause again a cause, and so on, till the First Cause, viz.,
the will and decree of God is reached. The prophets therefore omit some-
times the intermediate causes, and ascribe the production of an individual
thing directly to God, saying that God has made it.f This method 1s well
known, and we, as well as others of those who seek the truth, have explained

it; it is the belief of our co-religionists,

After having heard this remark, listen to what I will explain in this chapter ;
direct your special attention to it more than you have done to the other
chapters of this part. Itis this: As regards the immediate causes of things
produced, it makes no difference whether these causes consist in substances,
physical properties, freewill, or chance—by freewill I mean that of man—or
even in the will of another living being, The prophets [omit them and]
ascribe the production directly to God and use such phrases as, God has done
it, commanded it, orsaid it ; in all such cases the verbs ¢ to say,” * to speak,”

“ to command,” *“ tocall,” and “ tosend ” are employed. What I desired to
state in this chapter is this : According to the hypothesis and theory accepted,
it is God that gave will to dumb animals, freewill to the human being, and
natural properties to everything ; and as accidents originate in the redundancy
of some natural force, as has been explained [by Aristotle], and are mostly
the result of the combined action of nature, desire, and freewill : it can con-
sequently be said of everything which is produced by any of these causes,
that God commanded that it should be made, or said that it should be so. I
will give you instances, and they will guide you in the interpretation of passages
which I do not mention. As regards phenomena produced regularly by
natural causes, such as the melting of the snow when the atmosphere becomes
warm, the roaring of the sea when a storm rages [I quote the following
passages], “ He sendeth his word and melteth them ” (Ps. cxlvii. 18) ; “ And
he saith, and a storm-wind riseth, and lifteth up its waves ” (ibid. cvii. 25).
In reference to the rain we read : “I will command the clouds that they
shall not rain,” etc. (Isa. v. 6). [Events caused by man’s freewill, such as war, |
the dominion of bxié'iiétidﬁ'bvir another, the attempt m-p‘erson to hurt
~ another, or to insult him, [are ascribed to God, as] e.g., in reference to the
- dominion of Nebuchadnezzar and his host, “I haye commended my holy
_ones, also I have called my heroes for my anger */(Tsa. xiii. 3); and T wi
~send him against a hypocrite nation ” (s44d. x. 6); in reference to Shimei, son

of Gera, “ For God said to him, Curse David ” (2 Sam. xvi. 10) ; in reference
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in constant darkness and have never seen light. We have explained in this

sense the words: * The wicked shall be silent in darkness ” (1 Sam. ii. Qe
e e ooy e gl o Gl v e Bongits
ey : at knowledge, are, as it were, always in bright sun-

; ose who have the knowledge, but are at times engaged in other
themes, have then as it were 2 cloudy day : the sun does not shine for them ;
on account of tl_lg _Eloud that intervenes between them and God. Y e

Henc? 1t appears to me that it is only in times of such neglect that some of
the ordinary evils befall a prophet or a perfect and pious man; and the
Intensity of the evil is proportional to the duration of those moments, or to
the character of the things that thus occupy their mind. Such being the
case, the great difficulty is removed that led philosophers to assert that
l?r?videnf:e does not extend to every individual, and that man is like any other
living being in this respect, viz., the argument based on the fact that good
and pious men are afflicted with great evils. We have thus explained this
difficult question even in accordance with the philosophers’ inci
[ Divine Providence 1s constantly watching over those who have obtained that ’
blessing which is prepared for those who endeavour to obtain it. If man
frees his thoughts from worldly matters, obtains a knowledge of God in the

right way, and rejoices in that knowledge, it is j%p_@i_ﬂg__tbat an of
{_ evil should befall him while he is with God, and God with him.
, when he 1s separated from God, then 1
separated from him ; then he is exposed to any evil that might befall him ;
for it is only that intellectual link with God that secures the presence of
Providence and protection from evil accidents. Hence it may occur that
the perfect man is at times not happy, whilst no evil befalls those who are
imperfect ; in these cases what happens to them is due to chance. This
principle I find also expressed in the Law. Comp. “ And I will hide my face
from them, and they shall be devoured, and many evils and troubles shall
befall them ; so that they will say in that day, Are not these evils come upon
us, because our God is not among us ? ” (Deut. xxxi. 17). It is clear that we
ourselves are the cause of this hiding of the face, and that the screen that
separates us from God is of our own creation. This is the meaning of the
words : “ And I will surely hide my face in that day, for all the evils which
they shall have wrought ” (s67d. ver. 18). 'There is undoubtedly no difference
in this regard between one single person and a whole community. Itisnow - -
clearly established that the cause of our being exposed to chance, and aban-
doned to destruction like cattle, is to be found in our separation from God.
Those who have their God dwelling in their hearts, are not touched by any
evil whatever. For God says:  Fear thou not, for I am with thee; be
not dismayed, for I am thy ‘5od” (Isa. xli. 10). “When thou passest
through the waters, I will be with thee; and through the rivers, they shall
not overflow thee ” (ibid. xliii. 2). For if we prepare ourselves, and attain
the influence of the Divine Intellect, Providence is joined to us, and we are
guarded against all evils, Comp. “ The Lord is on my side ; I will not fear ;
what can man do unto me ? ” (Ps. cxviii. 6). ““ Acquaint now thyself with
him, and be at peace ” (Job xxii. 21); i.e., turn unto Him, and you will be
safe from all evil.
Consider the Psalm on mishaps, and see how the author describes that
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