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absolutely not by virtue of a superadded notion. It makes no dilTerence
whether these diverse attributes correspond to His actions or to diverse
relations between Him and the things produced by the actions, in con-
formity with what we have likewise explained® regarding the truth of
relation and its being merely something that is in thought.? This is what
ought | to be believed with regard to the attributes mentioned in the books
of the prophels; or, as we shall make clear,? it may be believed with regard
to some of them that they are atlributes indigative ol a perfection likened

to our perfections, which are understood by us.

CHAPTER 54

now that the master of those who know, Moses owr Master, peace be on

I( him, made two requests and received an answer o hoth of them. One
request consisted in his asking [Tim, may Ile be exalted, to let him know
His essence and true reality. The second request, which he put [lirst, was
that He should let him know Uis attributes. The answer to the two requests

that He, may He be exalted, gave him consisted in Ilis promising him to
let him know all His attributes, making it gmown to him that they are Iis
actions, and teaching him that His essence cannot he grasped as it. really is.
Yet He drew his attention to a subject of speculation through which he can
apprehend to the [urthest extent that is possible for mian. For what has been
:lpprehended by [Moses], peace be on him, has not been apprehended hy
anyone before him nor will it be apprehended by anyone alter him.

His request regarding the kinowledge of [God’s] attributes is conveyed
in his saying: Show me now Thy ways, that I may know 1hee, and so on.?
Consider the wondrous notions contained in this dictum. For his saying,
Show me now Thy ways, that I may know Thee, indicates that God, may He
be exalted, is known through His attributive qualifications; for when he
would know the ways, he would know Him. Furthermore his saying, 7hat
I may find grace in Thy sight,® indicates that he who knows God finds

grace in [is sight and not he who merely fasts and prays, but everyone

who has knowledge of Him. Accordingly those who know Him are tlose

who are favored by Him and permitted to come near Him, whercas those
who do not know Him are objects of His wrath and are kept far away Troim
Him. For His favor and wrath, Ilis nearness and remoteness, correspond to
| the extent of @ man’s knowledge or ignorance. Ilowever, we have gone
beyond the limits of the subject of this chapter. I shall accordingly return to

the subject.
When [Moses] asked for knowledge of the attributes: and asked for

forgiveness for the nation, he was given a [favorable] auswer with regard
to their being forgiven. Then he asked for the apprehiension of His essence,
may He be exalted. This is what he means when he says, Show me, I pray
Thee, Thy glory;? whereupon he received a [favorable] answer with regard
to what he had asked for at first — namely, Show me Thy ways. I'or he was

told: J will make all My goodness pass before thee.* In answer to his second

demand, he was told: Zhou canst not sce My face, and so on.® This dictum —
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R Open ye the gates, that the righteous nation which keepeth the truth may
ES enter in.”—(Isa. xxvi. 2.)

;_é— CHAPTER 1

'_ Some have been of opinion that by the Hebrew zelem, the shape and figurc
:\i‘ of a thing is to be understood, and this explanation led men to believe in the
&&  corporeality [of the Divine Being[: for they thought that the words L 7
MEE s make man in our zelem ' (Gen.i. 26), implied that God had the form
T of a human being, i.c., that He had figure and shape, and that, conscquently,
"He was corporcdl.  They adhered faithfully to this view, and thought that
#5t  if they were to rclinquish it they would eo ipso reject the truth of the Bible :
}'i_:; and further, if they did not conceive God as having a body possessed of face
S ,; and limbs, similar to their own in appearance, they would have to deny even
87 the existence of God. 'The solc difference which they admitted, was that

He excelled in greatness and splendour, and that His substance was not flesh
and blood. Thus far went their conception of the greatness and glory of
God. The incorporeality of the Divine Being, and His unity, in the true
scnse of the word—for there is no real unity without incorporeality—will be
o fully proved in the course of the present treatise.  (Part 11, ch.i)) In this
chapter it is our sole intention to cxplain the meaning of the words z.elem
and demut. I hold that the Hebrew equivalentof *“ form ”” in the ordinary
acceptation of the word, viz., the figure and shape of a thing, is todr. "Thus
we find “ [And Joseph was] beautiful in todr (‘form’), and beautiful in
appearance” (Gen. xxxix. 6): “ What form (todr) is he of #” (1 Sam.
xxviii. 14) : “ As the form (todr) of the children of a king ”” (Judges viii. 18).
It is also applied to form produced by human labour, as *“ He marketh its
form (todr) with a line,” ““ and he marketh its form (toar) with the compass *’
(Isa. xliv. 13). This term is not at all applicable to God. The term zelem,
on the other hand, signifies the specific form, viz., that which constitutes the
essence of a thing, whercby the thing is what it is ;. the rcality of a thing in
00 far as it is that particular being. In man the “ form ” is that constituent
which gives him human perception : and on account of this intellectual per-
ception the term zelem is employed in the sentences “ In the zelem of God
he created him ” (Gen. i. 27). It is therefore rightly said, * Thou despisest
their zelem ” (Ps. Ixiii. 20) ; the “contempt ” can only concern the soul—
the specific form of man, not the properties and shape of his body. I am
also of opinion that the reason why this term is used for *“idols” may be
found in the circumstance that they are worshipped on account of some idea
represented by them, not on account of their figure and shape. ' For the

same reason the term is used in the expression, “ the forms (zalme) of your
3
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The verb, when employed of God, is frequently complemented by * th,
Heavens,” inasmuch as the heavens are without change or mutation, tha j

to say, they do not individually change, as the individual beings on earth |

by transition from existence into non-existence,
The verb is also employed in descriptions of God’s relation (the term “ re.

lation " is here used as a homonym) to existing species of evanesceat things; g
for those species are as constant, well organized, and unvarying as the indi- §
widuals of the heavenly hosts. Thus we find, ** Who sitteth over the circle §
of the earth ™ (Isa, xl. 22), Who remains constantly and unremittingly over §
the sphere of the earth; thatis to say, over the things that come into

existence within that sphere.

Again, “ The Lord sitteth upon the flood ” (Ps. xxix. 10), i.c., despite the K

change and variation of earthly objects, no change takes place with respect
to God’s relation (to the earth): His relation to each of the things which
come into existence and perish again is stable and constant, for it concerns
only the existing species and not the individuals. It should therefore be
borne in mind, that whenever the term “sitting ” is applied to God, it is

used in this sense.

CHAPTER XII
Tue termfkam (he rose) is 2 homonym. In one of its significations it is the
_opposite g Qsa‘t‘"‘d‘!“‘, He did not rise (kam) nor move for him ” (Esth,
;.ﬂ;}_TI_Mnores the confirmation and verification of a thing, ¢.g. :
“ The Lord will verify (yakem) His promise” (1 Sam. i 23); “The
field of Ephron was made sure (va-yakom) as the property of Abra-
ham” (Gen. xxii. 17). “The house that is in the walled city shall be
established (ve-kam) ” (Lev. xxv. 30); “ And the kingdom of Israel shall be
firmly established (ve-kamab) in thy hand ” (1 Sam. xxiv. 20). It is always
in this sense that the verb is employed with reference to the Almighty ; as
“ Now shall T rise (akum), saith the Lord * (Ps. xii. 7), which is the same as
saying, “ Now shall I verify my word and my dispensation for good or evil.”
“ Thou shalt arise (takum) and have mercy upon Zion ” (Ps. cii. 13), which
means : Thou wilt establish what thou hast promised, viz., that thou wouldst
prty Zion.
Generally a person who resolves to set about a matter, accompanies his
resolve by rising, hence the verb is employed to express “ to resalve ” to do
_acertain thing ; as, “ That my son hath stirred up my servant against me ”
I 5am. xul. 8). The word is figuratively used to signify the execution of 2
divine decree against a people sentenced to extermination, as “ And I will
rise against the house of Jeroboam ” (Amos vii. 9) ; “ but he will arise against
the house of the evildoers ”* (Isa. xxxi. 2). Possibly in Psalm xii. 7 the verb
has this latter sense, as also in Psalm cii. 13, namely : Thou wilt rise up
against her enemies, = e e

There are many passages to be interpreted in this manner, but in no way
should it be understood that He rises or sits—far be such a notgn! Our

Sages expressed this idea in the formula, © In the world above there is peither

Esitting nor standing (‘amidab) ” ; for the Two verby -amadynd kam are syn-

“onyms [and WHaT is said about the former is also applicable to the latter).

j‘
1§
é
i
£
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CHAPTER XIII

(he stood) is a homonym signifying in the first instance
" a3 “ When he stood (be-'omdo) before Pharaoh " (Gen.
1. 40); ough Moses and Samuel stood (yaamod) " (Jer. xv. 1) ; * He
stood by them ” (Gen. xviii. 8). It further denotes * cessation and inter-
ruption,” s ““ but they stood still (-amedu) and answered no more " (Job
xxii, 16) ; *“ and she ceased (va-taramod) to bear " (Gen. xxix. 35). Next it
sienifies “ to be enduring and lasting,” s, “ that they may continue (yo-
WWW Then shalt thou be able to cadure
(amad)” (Exod. xviii. 23); ** His taste remained (‘amad) in l_mn " (Jes.
glviii. 11), i.e., it has continued and remained in existence without any
change ; “ His righteousness standeth for ever ” (Ps. cxi. 3), i.c, it is per-

%.;‘Emmnng_ The verb applied to God must be understood 1n
this latter sense, as in chlﬁmﬁgﬂm
70 that day upon the Mount of Olives * (Zech. xiv. 4), * His causes, i.c., the
events of which He is the cause, will remain efficient,” etc. This wil be
“Turther elucidated when we speak of the meaning of rege/ (foot). (Vide infra,
chap. xxviii) In the same sense is this verb employed in Deuteronomy v.
28, * But as for thee, stand thou here by me,” and Deuteronomy v. 5, *“ [

stood between the Lord and you.”

Tur term
“ 10 stand

CHAPTER XIV

Tue homonymous term adam is in the first place the name of the first man,
being, as Scripture indicates, derived from adamab, “earth.””  Nexr, it means
*“ mankind,” as “ My spirit shall not strive with man (adam) ” (Gen. vi. 3).
Again “ Who knoweth the spirit of the children of man (adam)” (Eccles.
iit, 21) ; “ so that 2 man {adam) has no pre-eminence above a beast ”” (Eccles.
iii. 19). Adam signifies also ““the multitude,” “the lower classes" as
opposed to those distinguished from the rest, as *“ Both low (bene adam) and
high (bene ish) ? (Ps. xlix. 3).

It is in this third signification that it occurs in the verses, “ The sons of the
higher order (Elohim) saw the daughters of the lower order (adam)” (Gen.
vi. 2); and “ Forsooth! as the humble man (adam) you shall die” (Ps.

Ixxxii. 7).
CHAPTER XV

Avrtroucn the two roots nazab and yazab are distinct, yet their meaning 1s,
as you know, identical in all their various forms.
The verb has several meanings : in some instances it signifies * to stand ”
or “ to place oneself,” as “ And hissister stood (va-tetazzab) afar oft ** (Exod.
ii. 4); “The kings of the earth set themselves” (yityazzebu) (Ps. ii. 2);
“They came out and stood ” (rizzabim) (Num. xvi. 27).  In other instances
it denotes continuance and permanence, as, * Thy word is established (nizzab)
in Heaven ” (Ps. cxix. 89), i.e., it remains for ever.
Whenever this term is applied 1o God it must be understood in the latter
sense, as, “ And, behold, the Lord stood (nizzab) upon it (Gen. xxviii. 13),
i.e., appeared as eternal and everlasting *“ upon it,” namely, upon the ladder,
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do not convey a true idea of the being to which they icfer, all people, hoth
of past and present generations, declared that God cannot be the object of
human comprehension, that none but Himself comprehends what He is, and
that our knowledge consists in knowing that we are unable truly to compre-
hend Him. Al philosophers say, “ He has overpowered us by His grace,
and is invisible to us through the intensity of His light,” like the sun which
cannot be perceived by eyes which are too weak to bear its rays. Much
more has becn said on this topic, but it is useless to repeat it here. | The idea
is best expressed in the book of Psalms, “ Silence is praise to Thee ™ (Ixv. 2).
Itis a very expressive remark on this subject ; for whatever we utter with the
intention of extolling and of praising Him, contains something that cannot
be applied to God, and includes derogatory expressions ; it is thercfore more
becoming to be silent, and to be contcnﬁv‘:t—ﬁ_in_talcctuﬂ reflection, as has
been recommended by men of the highest culture, in the words © Commune
with your own heart upon your bed, and be still” (Ps. iv. 4). You must
surely know the following celebrated passage in the Talmud—would that
all passages in the Talmud were like that !—although it is known to you, I
quote it literally, as 1 wish to point out to you the ideas contained in i't -
“A certain person, reading prayers in the presence of Rabbi Haninah, said,
“God, the great, the valiant and the tremendous, the powerful, the strong,
and the mighty.’—The rabbi said to him, Have you finished all the praises
of your Master ? "The three epithets, ¢ God, the great, the valiant and the
tremendous,” we should not have applied to God, had Moses not men-
tioned them in the Law, and had not the men of the Great Synagogue come
forward subsequently and established their use in the prayer; and you say
all this! Let this be illustrated by a parable. There was once an earthly
king, possessing millions of gold coin ; he was praised for owning millions of
silver coin ; was this not really dispraise to him ?”  Thus far the opinion of
the pious rabbi. Consider, first, how repulsive and annoying the accumu-
lation of all these positive attributes was to him; next, how he showed that,
if we had only to follow our reason, we should never have composed these
prayers, and we should not have uttered any of them. It has, however,
become necessary to address men in words that should leave some idea in
their minds, and, in accordance with the saying of our Sages, “ The Torah
speaks in the language of men,” the Creator has been described to us in
-EEIII_S‘_O_f___QLH_O_WH perfections ; but we should not on that account have

Tuttered any other than the three above-mentioned attributes, and we should

not have used them as names of God except when meeting with them in
reading the Law.  Subsequently, the men of the Great Synagogue, who
were prophets, introduced these expressions also into the prayer, but we
should not on that account use [in our prayers] any other attributes of God.
The principal lesson to be derived from this passage is that there are two
reasons for our employing those phrases in our prayers : first, they occur in
the Pentateuch ; secondly, the Prophets introduced them into the prayer.
Were it not for the first reason, we should never have uttered them; and
were it not for tht sccond reason, we should not have copied them from the
Pentateuch to recite them in our prayers ; how then could we approve of the

P

—_—

use of those numerous attributes! You also learn from this that we ought ~

not to mention and employ in our prayers all the attributes we find applied
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U (AL € transition has been effected. He who knows these things, but
. without their proofs, does not know the details which logically result from
' these general propositions ; and therefore he cannot prove that God exists, or
-.that the [four] things mentioned above are inadmissible in reference to God.
% aving premised these remarks, I shall explain in the next chapter the error
- of those who believe that God has cssential attributes ; those who have some
- knowledge of Logic and Natural Science will understand it.

‘ CHAPTER LVI

SiMmiLArITY Is based on a certain relation between two thir\gs ; if between tw
things no relation can be found, there can be no similarity between them,
and there is no relation between two things that have no similarity to cach
other; e.g., we do not say this hecat is similar to that colour, or this voice is
similar to that sweetness. 'This is self-evident. Since the existence of a
relation between God and man, or between Him and other beings has been
denied, similarity must Jikewise bc denied. You must know that two things
of the same kind—i.e., whose essential properties are the same, and which are
distinguished from each other by greatness and smallness, strength and
weakness, etc.—are necessarily similar, though different in this one way ; e.g.,

a grain of mustard and the sphere of the fixed stars are similar as regards the
three dimensions, although the one is exceedingly great, the other exceed-
ingly small, the property of having [three] dimensions is the same in both ;

- or the heat of wax melted by the sun and the heat of the element of fire, are

- similar as regards heat; although the heat is exceedingly great in the one
case, and exceedingly small in the other, the existence of that quality (heat)
is the same in both. Thus those who believe in the presence of essential
attributes in  God, viz., Existence, Life, Power, Wisdom, and Will,
should know that these attributes, when applied to God, have not the
same meaning as when applied to us, and that the difference does not only
consist in magnitude, or in the degree of perfection, stability, and durability.

- It cannot be said, as they practically believe, that His existence is onlv more
stable, His life more permanent, His power greater, His wisdom more per-
fect, and His will more general than ours, and that the same definition
- applies to both. This is in no way admissible, for the expression ‘‘ more
than ”” is used in comparing two things as regards a certain attribute pre-
dicated of both of them in exactly the same sense, and consequently implies
similarity [between God and His creatures]. When they ascribe to God:
essential attributes, these so-called essential attributes should not have any
similarity to the attributes of other things, and should according to their own
opinion not be included in one of the same definition, just as there is no
similarity between the essence of God and that of other beings. They do
not follow this principle, for they hold that one definition may include them,
and that, nevertheless, there is no similarity between them. Those who are
familiar with the meaning of similarity will tertainly understand that the
term existence, when applied to God and to other beings, is perfectly ho-
monymous. In like manner, the terms Wisdom, Power, Will, and Life ar¢

applied to God and to other beings by way of perfect homonymity, admitting

)
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you know that something is in the house, but not exactly what, you ask what
is in that hqusc, and you are told, not a plant nor a mineral. You have
.th.crcb).' obtained some special knowledge of the thing ; you have learnt that
itis a living being, although you do not yet know what kind of a living being
itis. The negative attributes have this in common with the positive, that
t!\cy necessarily circumscribe the object to some extent, although such
circumscription consists only in the exclusion of what otherwise would not
be excluded. In the following point, however, the negative attributes are
distinguished from the positive. The positive attributes, although not
peculiar to one thing, describe a portion of what we desire to know, either
some part of its essence or some of its accidents ; the negative attributes, on
the other hand, do not, as regards the essence of the thing which we desire
to know, in any way tell us what it is, except it be indirectly, as has been
shown in the instance given by us.

After this introduction, I would observe that,—as has already been shown
—God’s existence is absolute, that it includes no composition, as will be
proved, and that we comprehend only the fact that He exists, not His
essence. Consequently it is a false assumption to hold that He has any
positive attribute; for He does not possess existence in addition to His
essence; it therefore cannot be said that the one may be described as an
attribute [of the other]; much less has He [in addition to His existence] a
compound essence, consisting of two constituent elements to which the
attribute could refer ; still less has He accidents, which could be described
by an attribute. Hence it is clear that He has no positive attribute what-
cever. The negative attributes, however, are those which are necessary to
direct the mind to the truths which we must believe concerning God ; for,
on the one hand, they do not imply any plurality, and, on the other, they
convey to man the highest possible knowledge of God; e.g., it has been
established by proof that some being must exist besides those things which
can be perceived by the senses, or apprehended by the mind ; when we say
of this being, that it exists, we mean that its non-existence is impossible.
We then perceive that such a being is not, for instance, like the four elements,
which are inanimate, and we therefore say that it is living, expressing thereby
that it is not dead. We call such a being incorporeal, because we notice that
it is unlike the heavens, which are living, but material. Seeing that it is
also different from the intellect, which, though incorporeal and living, owes
its existence to some cause, we say it is the first, expressing thereby that its
existence is not due to any cause. We further notice, that the existence, that is
the essence, of this being is not limited to its own existence ; many existences
emanate from it, and its influence is not like that of the fire in producing
heat, or that of the sun in sending forth light, but consists in constantly
giving them stability and order by well-established rule, as we shall show :
we say, on that account, it has power, wisdom, and will, i.e., it is not feeble
or ignorant, or hasty, and does not abandon its creatures ; when we say that
it is not feeble, we mean that its existence is capable of producing the exist-
ence of many other things; by saying that it is not ignorant, we mean it
perceives  or “it lives,”—for everything that perceives is living—by saying
‘it is not hasty, and does not abandon its creatures,” we mean that all these
creatures preserve a certain order and arrangement ; they are not left to
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bihere are not more Gods than one.
1t has thus been shown that every attribute predicated of God either de-
grotes the quality of an action, or—when the attribute is intended to convey
S ome idea of the Divine Being itself, and not of His actions—the negation of
ithe opposite. Even these negative attributes must not be formed and
:oplied to God, except in the way in which, as you know, sometimes an attri-
%bute is negatived in reference to a thing, although that attribute can natu-
Xyl never be applied to it in the same sense, as, e.g., we say, “This wall does
2ot see.”  Those who read the present work are aware that, notwithstanding
%!l the efforts of the mind, we can obtain no knowledge of the essence of the
*Riheavens—a revolving substance which has been measured by us in spans and
cubits, and examined even as regards the proportions of the several spheres
({0 each other and respecting most of their motions—although we know that
\they must consist of matter.and form,; but the matter not being the same
Sias sublunary matter, we can only describe the heavens in Terms-expressing
negative properties, but not in terms denoting positive qualities. Thus we
(say that the heavens are not light, not heavy, not passive and therefore not

% when we try to obtain a knowledge of a Being that is free from substance,
that is most simple, whose existence is absolute, and not due to any cause,
to whose perfect essence nothing can be superadded, and whose perfection
consists, as we have shown, in the absence of all defects. All we understand

tis the fact that He exists, that He is a Being to whom none of His creatures

¢ is similar, who has nothing in common with them, who does not include

% plurality, who is never too feeble to produce other beings, and whose relation

 to the universe is that of a steersman to a boat ; and even this is not a real
¢! relation, a real simile, but serves only to convey to us the idea that God rules
% the universe ; that is, that He gives it duration, and preserves its necessary
2 arrangement.  This subject will be treated more fully. Praised be He!

"/ In the contemplation of His essence, our comprehension and knowledge

prove insufficient ; in the examination of His works, how they necessarily

result from His will, our knowledge proves to be ignorance, and in the en-
" deavour to extol Him in words, all our efforts in speech are mere weakness
and failure !

CHAPTER LIX

The following question might perhaps be asked : Since there is no possibility
of obtaining a knowledge of the true essence of God, and since it has also been
proved that the only thing that man can apprehend of Him is the fact that
. He exists, and that all positive attributes are inadmissible, as has been shown ;
5% what is the difference among those who have obtained a knowledge of God ?
Must not the knowledge obtained by our teacher Moses, and by Solomon, be
the same as that obtained by any one of the lowest class of philosophers, since
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not by such methods as would prove the necessity of ascribing to Him any-
thing extraneous to His essence, of asserting that He has 2 certain perfec-
tion, when we find it t0 be a perfection in relation to us. The perfections
are all to some extent acquired properties, and a property which must be
acquired does not exist in everything capable of making such acquisition.
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By the mention of this attribute we are, as it were, told that His command-
ments, undoubtedly in harmony with His acts, include the death even of the
little children of idolaters because of the sin of their fathers and grand-
fathers. This principle we find frequently applied in the Law, as, e.g., we
read concerning the city that has been led astray to idolatry, “ destroy it
utterly, and all that is therein ” (Deut. xiii. 15). All this hae been ordained
in order that every vestige of that which would lead to great injury should

be blotted out, as we have explained.

We have gone too far away from the subject of this chapter, but we have
shown why it has been considered sufficicnt to mention only these (thirteen)
out of all His acts ; namely, because they are required for the good govern-
ment of a country ; for the chicf aim of man should be to make himself, as
far as possible, similar to God : that is to say, to make his acts similar to the
acts of God, or as our Sages cxpressed it in explaining the verse, “ Ye shall
be holy ” (Lev. xxi. 2): “He is gracious, so be you also gracious; He is
merciful, so be you also merciful.”

"The principal object of this chapter was to show that all attributes ascribed
to God are attributes of His acts, and do not imply that God has any quali-
ties.

CHAPTER LV

WE have already, on several occasions, shown in this treatise that everything
that implies corporeality or passiveness, is to be negatived in reference to
God, for all passivencss implies change ; and the agent producing that state
_ |2 is undoubtedly different from the object affected by it; and if God could
17 be affected in any way whatever, another being beside Him would act on
Him and cause change in Him. All kinds of non-existence must likewise be
negatived in reference to Him; no perfection whatever can therefore be
imagined to be at one time absent from Him, and at another present in Him :
for if this were the case, He would [at a certain time] only be potentially
perfect. Potentiality always implies non-existence, and when anything las
to pass from potentiality into reality, another thing that exists in reality is
required to effect that transition. Hence it follows that all perfections must
really exist in God, and none of them must in any way be a mere potentiality.
Another thing likewise to be denied in reference to God, is similarity to any
existing being. 'This has been generally accepted, and is also mentioned in
the books of the Prophets ; e.g., “ To whom, then, will you liken me ? ” (Isa.
xl. 25); “To whom, then, will you liken God ? ” (16. 18) ; “ There is none
— like unto Thee” (Jer. x. 6). Instances of this kind are frequent. In short,itis

./ ‘ necessary to demonstrate by proof Fhat nothigg;a.g be prc%c!.icated of God thgt
implies any of the Tollowing Tour things (corporeahtv}@otlon orch\ange‘éon—
éxistencej—e.g., that something would be potential at one time and real at
another—and/similarity with any of His creatures. In this respect our know-
TTedge of God is zided by the study of Natural Science. For he who is ignorant

of the latter cannot understand the defect implied in emotions, the
difference between potentiality and reality, the non-existence implied in all
potentiality, the inferiority of a thing that exists iz potentid to that which ¢
moves in order to cause its transition from potentialitv into reality, and the
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 the verb appears to have the second signification, it implies that God re-
,,_fsponded to the prayer of man and fulfilled his wish, or did not respond and
i did not fulfil his wish: 1 wtll surely hear his cry ” (Exod. xxii. 23) ;
Q,,,f -will hear, for T am gracious” (ib. 27); * Bow down thine ear, and hcar
'x‘“ (2 Kings xix. 16) ; ** But the Lord would not hearken to your voice, nor give
3 _.Q‘ earunto you ” (Deut. i. 45); “ Yea, when ye make many prayers, I will not
 hear” (Isa. i. 15); “For 1 will not hear thee” (Jer. vii. 16). There are
E' many instances in which shamar has this sense.

o Remarks will now be presented to you on these metaphors and similes,
,:1” whlch will quench your thirst, and explain to you all their meanings without
' lcavmga doubt.

CHAPTER XLVI

- WE have already stated, in one of the chapters of this treatise, that thereis a
great difference between bringing to view the existence of a thing and de-
monstrating its true essence. We can lead others to notice the existence of
= an object by pointing to its accidents, actions, or even most remote relations
> to other objects: e.g., if you wish to describe the king of a country to one of
- his sub]ccts who does not know him, you can give a description and an account
- of his existence in many ways. You will either say to him, the tall man with
. a fair complexion and grey hair is the king, thus dcscrlblng him by his acci-
.. dents; or you will say, the king is the person round whom are seen a great
multitude of men on horse and on foot, and soldiers with drawn swords, over
" whose head banners are waving, and before whom trumpets are sounded ; or
itis the person living in the palace in a particular region of a certain country ;
orit is the person who ordered the building of that wall, or the construction
of that bridge ; or by some other similar acts and things relating to him.
His existence can be demonstrated in a still more indirect way, e.g., if you
are asked whether this land has a king, you will undoubtedly answer in
the affirmative. “ What proof have you ? ” “ The fact that this
banker here, a weak and little person, stands before this large mass of
gold pieces, and that poor man, tall and strong, who stands before
him asking in vain for alms of the weight of a carob-grain, is rebuked
and is compelled to go away by the mere force of words; for had he not
feared the king, he would, without hesitation, have killed the banker, or
pushed him away and taken as much of the money as he could.” Conse-
quently, this is a proof that this country has a ruler and his existence is
proved by the well-regulated affairs of the country, on account of which the
king is respected and the punishments decreed by him are feared. In this
whole example nothing is mentioned that indicated his characteristics, and
his essential properties, by virtue of which he is klng The same is the case
with the information concerning the Creator given to the ordinary classes
of men in all prophetical books and in the Law. For it was found necessary
to teach all of them that God exists, and that He is in every respect the most
perfect Being, that is to say, He exists not only in the sense in which the
carth and the heavens exist, but He exists and possesses life, wisdom, power,
activity, and all other propertics which our belief in His existence must in-
clude, as will be shown below. That God exists was therefore shown to ordi-



