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268 GUIDE FOR THE PERPLEXED

this means he opposed those who hold the correct view of the benefits badj
stowed by God and His evident kindness, viz., that God is perfect g:mdncsh_
and that all that comes from Him is absolutely good. The origin of the]
error is to be found in the circumstance that this ignorant man, and his party
among the common people, judge the whole universe by examining on§
single person.. For an ignorant man believes that the whole universe only!
exists for him ; as if nothing else required any consideration. If, thercfory
anything happens to him contrary to his expectation, he at once concludsd
that the whole universe is evil. If, however, he would take into conside
ation the whole universe, form an idea of it, and comprehend what a sm
portion he is of the Universe, he will find the truth. For it is clear tha
persons who have fallen into this widespread error as regards the multitudg
of evils in the world, do not find the evils among the angels, the spheres ang
stars, the elements, and that which is formed of them, viz., minerals and
plants, or in the various species of living beings, but only in some individuaj
instances of mankind. They wonder that a person, who became leprouff
in consequence of bad food, should be afflicted with so great an illness an
suffer such a misfortune ; or that he who indulges so much in scnsuality af
to weaken his sight, should be struck with blindness! and the like. Whaf
we have, in truth, to consider is this :—The whole mankind at present i
existence, and a fortiori, every other species of animals, form an infinitesimaf
portion of the permanent universe. Comp. * Man is like to vanity ” (Pg
cxliv. 4) ; ““ How much less man, that is a worm ; and the son of man, whic}
is a worm ” (Job xxv. 6); “ How much less in them who dwell in houses ¢
clay ” (ibid. iv. 19) ; *“ Behold, the nations are as a drop of the bucket ™ (Isig
xl. 15). 'There are many other passages in the books of the prophets expresy
ing the same idea. Itis of great advantage that man should know his statio
and not erroneously imagine that the whole universe exists only for hin
We hold that the universe exists because the Creator wills it so; that max
kind is low in rank as compared with the uppermost portion of the universs
viz., with the spheres and the stars ; but, as regards the angels, there canngg
be any real comparison between man and angels, although man is the higheg
of all beings on earth ; i.e., of all beings formed of the four clements. f
existence is nevertheless a great boon to him, and his distinction and peg
fection is a divine gift. The numerous evils to which individual persons a3
exposed are due to the defects existing in the persons themselves. W
complain and seek relief from our own faults ; we suffer from the evils whicl
we, by our own free will, inflict on ourselves and ascribe them to God, why
is far from being connected with them! Comp. “Is destruction hg
[work]? No. Ye [who call yourselves] wrongly his sons, you who are:
perverse and crooked generation” (Deut. xxxii. §). This is explained Gf
Solomon, who says, “ The foolishness of man perverteth his way, and hj
heart fretteth against the Lord ” (Prov. xix. 3).
I explain this theory in the following manner,
are of three kinds :—

(1) The TiTstkind of evil is that which is caused to man by the circumstand
that fie 1s subject to genesis and destruction, O THAC e DOSSEscs a body. 1
mmm Rave groat deformitigh
or paralysis of some of the organs. 'This evil may be part of the natural corf
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The evils that befall
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stitution of these persons, or may have developed subsequently in conse-

quence of changes in the clements, e.g., through bad air, or thunderstorms,
or landslips. We have already shown that, in accordance with the divine

wisdom, genesis can only take place through destruction, and withou
mmwéarx%mmc'mmc € species themselves
Would not exist permanently. ‘Thus the true kindness, and beneficence,
amtgoodness of God 1s clear. He who thinks that he can have flesh and
bones without being subject to afiy external influence, or any of the accidents
of matter, ynconsciously wishcs to FeCORCITe TWO Opposites, Viz., to be at the

ange. man were never subject
to change there could be no generation; iere would be one single being,

but no individuals forming a species, Galen, in the third section of his book,
The Use of the Limbs, says correctly that it would be in vain to expect to see
living beings formed of the blood of menstruous women and the semen virile,
who will not die, will never feel pain, or will move perpetually, or will shine
like the sun.  This dictum of Galen is part of the following more general pro-
position :—Whatever is formed of any matter receives the most perfect form
possible in that species of matter ; in each individual case the defects are in
accordance with the defectsof that individual matter. The best and most
perfect being that can be formed of the blood and the semen is the species of
man, for as far as man’s nature is known, he is living, reasonable, and mortal.

[t is therefore im%ossiblc that man should be free from this species of evil.
ou will, nevertheless, find that theevils of the above kind which befall man
are yery few and rare ;" Tor you hnd countries that have not been flooded or

urned for thousands of years; there are thousands of men in perfect health,
deformed individuals are a strange and exceptional occurrence, or say few
in number if you object to the term exceptional,—they are not one-hun-
dredth, not even one-thousandth part of those that are perfectly normal,

(2) The second class of evils comprises such evils as people cause to each
other, when, e.g., some of them use their strength against others. These
cvils are more numerous than those of the first kind ; their causes are numer-
ous and known ; they likewise originate in ourselves, though the sufferer
himself cannot avert them. This kind of evil is nevertheless not widespread
in any country of the whole world. It is of rare occurrence that a man plans
to kill his neighbour or to rob him of his property by night. Many persons
are, however, afflicted with this kind of evil in great wars ; but these are not
frequent, if the whole inhabited part of the earth is taken into consideration.

(3) The third class of evils comprises those which every one causes to him-
sclf by his own action. This is the largest class, and is far more numerous
than the second class. It is especially of these evils that all men complain,—
only few men are found that do not sin against themselves by this kind of
cvil, Those that are afflicted with it are therefore justly blamed in the
words of the prophet, “ This hath been by your means ” (Mal. i. g); the
same is expressed in the following passage, “ He that doeth it destroyeth his
own soul” (Prov. vi. 32). In reference to this kind of evil, Solomon says,
* The foolishness of man perverteth his way ” (ibd. xix. 3). In the follow-
ing passage he explains also that this kind of evil is man’s own work, “ Lo,
this only have T found, that God hath made man upright, but they have
thought out many inventions » (Eccles. vii. 2g), and these inventions bring the
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HOW THE PERFECT WORSHIP GOL 389

in constant darkness and have never seen light.  We have explained in this
sense the words: ** The wicked shall be silent in darkness” (1 Sam. ii. 9),
whilst those who possess the knowledge of God, and have their thoughts
entirely directed to that knowledge, are, as it were, always in bright sun-
shine ; and those who have the knowledge, but are at times engaged in other
themes, have then as it were a cloudy day : the sun does not shine for them
on account of the cloud that intervenes between them and God.

Hence it appears to me that it is only in times of such neglect that some of
the ordinary evils befall a prophet or a perfect and pious man; and the
intensity of the evil is proportional to the duration of those moments, or to
the character of the things that thus occupy their mind. Such being the
case, the great difficulty is removed that led philosophers to assert that
Providence does not extend to every individual, and that man is like any other
living being in this respect, viz., the argument based on the fact that good
and pious men are afflicted with great evils. We have thus explained this
difficult question even in accordance with the philosophers’ own principles.
Divine Providence is constantly watching over those who have obtained that
blessing which is prepared for those who endeavour to obtain it. If man
frees his thoughts from worldly matters, obtains a knowledge of God in the
right way, and rejoices in that knowledge, it is impossible that any kind of
evil should befall him while he is with God, and God with him. When he
does not meditate on God, when he is separated from God, then Ged is also
separated from him ; then he is exposed to any evil that might befall him ;
for it is only that intellectual link with God that secures the presence of
Providence and protection from evil accidents. Hence it may occur that
the perfect man is at times not happy, whilst no evil befalls those who are
imperfect ; in these cases what happens to them is due to chance. This
principle I find also expressed in the Law. Comp. “ And I will hide my face
from them, and they shall be devoured, and many evils and troubles shall
befall them ; so that they will say in that day, Are not these evils come upon
us, because our God is not among us ? ” (Deut. xxxi. 17). It is clear that we
ourselves are the cause of this hiding of the face, and that the screen that
separates us from God is of our own creation. This is the meaning of the
words : ““ And I will surely hide my face in that day, for all the evils which
they shall have wrought ” (tbid. ver. 18). 'There is undoubtedly no difference
in this regard between one single person and a whole community. It is now
clearly established that the cause of our being exposed to chance, and aban-
doned to destruction like cattle, 1s to be found in our separation from

not overflow thee ” (ibid. xliii. 2). For 1f we prepare ourselves, and attain
‘the influence of the Divine Intellect, Providence is joined to us, and we are
guarded against all evils, Comp. “ The Lord is on my side ; I will not fear
what can man do unto me ? ” (Ps. cxviii. 6). “ Acquaint now thyssl! with
him, and be at peace ” (Job xxii. 21) ; i.e., turn unto Him, and you will be
safe from all evil,

Consider the Psalm on mishaps, and see how the author deseribes that

390 GUIDE FOR THE PERPLEXED
.‘;r:at Providence, the protection and defence from all mishaps that_congern

¢ bo th from those that are common to all people, and those that
concern only one certain individual ; from those that are due to the laws of

Nature, and those that are caused by our fellow-men. The I:ﬂsmi?t says :
"Surely he will deliver thee from the snare of the fowler, and Irom the

noisome pestilence.  He shall cover thee with hus feathers, and under his

wings shalt thou trust: His truth shall be thy shield and buckler. Thou
shalt not be afraid for the terror by night; nor for the arrow that flieth by
day " (Ps. xci. 3-5). The author then relates how God protects us from the
troubles caused by men, saying, If you happen to meet on your way with an
army fighting with drawn swords, killing thousands at your left hand and
myriads at your right hand, you will not suffer any harm ; you will behold
and see how God judges and punishes the wicked that are being slain, whilst
you remain unhurt. *‘ A thousand shall fall at thy side, and ten thousand at
thy right hand ; but it shall not come nigh thee. Only with thine eyes shalt
thou behold and see the reward of the wicked ” (sbid. vers. 7, 8). The
author then continues his description of the divine defence and shelter, and
shows the cause of this great protection, saying that such a man is well guarded
“ Because he hath set his love upon me, therefore will I deliver him : I will -
set him on high, because he hath known my name ” (ibid. ver. 14). We have
shown in previous chapters that by the “knowledge of God’s name,” the
knowledge of God is meant. The above passage may therefore be para- §
phrased as follows : * This man is well guarded, because he hath known me, §
and then (bi chashak) loved me.” You know the difference between the
two Hebrew terms that signify “ to love,” ahbab and hashak. When a man's:
love is so intense that his thought is exclusively engaged with the object of j
his love, it is expressed in Hebrew by the term hashak. ¥

The philosophers have already explained how the bodily forces of man in #
his youth prevent the development of moral principles. In a greater meas 4
sure this is the case as repards the purity of thought which man attaing{
through the per "~ of God#
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390 GUIDE FOR THE PERPLEXED

great Providence, the protection and defence from all mishaps that concern
the body, both from those that are common to all people, and those that
concern only one certain individual ; from those that are due to the laws of
Nature, and those that are caused by our fellow-men. The Psalmist says :
“Surely he will deliver thee from the snare of the fowler, and from the
noisome pestilence. He shall cover thee with his feathers, and under his
wings shalt thou trust: His truth shall be thy shield and buckler. Thou
shalt not be afraid for the terror by night ; nor for the arrow that flieth by
day ™ (Ps. xci. 3-5). The author then relates how God protects us from the
troubles caused by men, saying, If you happen to meet on your way with an
army fighting with drawn swords, killing thousands at your left hand and
myriads at your right hand, you will not suffer any harm; you will behold
and see how God judges and punishes the wicked that are being slain, whilst -
you remain unhurt. *“ A thousand shall fall at thy side, and ten thousand at 3}
thy right hand ; but it shall not come nigh thee. Only with thine eyes shalt ,:‘
r._-thou behold and see the reward of the wicked ” (ibid. vers. 7, 8). The '*!

author thepesgtinues his description of the divine defence and shelter, and

e e o

5 set his love upon me, therefore will I deliver him : I will
set him on high, because he hath known my name ” (1bid. ver. 14). We have
shown in previous chapters that by the “knowledge of God’s name,” the
knowledge of God is meant. The above passage may therefore be para-
phrased as follows : * This man is well guarded, because he hath known me,
and then (bi chashak) loved me.” You know the difference between the
two Hebrew terms that signify ““ to love,” ahab and hashak. When a man’s
love is so intense that his thought is exclusively engaged with the object of
his love, it is expressed in Hebrew by the term bashak. )
“—— The philosophers have already explained how the bodily forces of man in
his youth prevent the development of moral principles. In a greater mea-
sure this is the case as regards the purity of thought which man attains
through the perfection of those ideas that lead him to an intense love of God.
Man can by no means attain this so long as his bodily humours are hot. The
more the forces of his body are weakened, and the fire of passion quenched,
in the same measure does man’s intellect increase in strength and light ; his
knowledge becomes purer, and he is happy with his knowledge. When this
perfect man is stricken in age and is near death, his knowledge mightily in-
creases, his joy in that knowledge grows greater, and his love for the object
of his knowledge more intense, and it is in this great delight that the soul
separates from the body. To this state our Sages referred, when in reference
to the death of Moses, Aaron, and Miriam, they said that death was in these
three cases nothing but a kiss,. They say thus: We learn from the words,
* And Moses the servant of the Lord died there in the land of Moab by the
mouth of the Lord ” (Deut. xxxiv. 5), that his death was a kiss. The same
expression is used of Aaron: “ And Aaron the priest went up into Mount
Hor . . . by the mouth of the Lord, and died there ” (Num. xxxiii. 38).

Our Sages said that the same was the case with Miriam ; but the phrase “ by
Al mmcical of &L T nad?»
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386 GUIDE FOR THE PERPLEXED

showed, that thou mightest know that the Lord He is God ”” (Deut. iv. 35) ;
“ Know therefore this day, and consider it in thine heart, that the Lord He!
is God ” (ibid. 36); “ Know ye that the Lord is God” (Ps. c. 3). 'Thus
the Law distinctly states that the highest kind of worship to which we refer
in this chapter, is only possible after the acquisition of the knowledge of God.
For it is said, “ To love the Lord your God, and to serve Him with all your
heart and with all your soul ” (Deut. xi. 1), and, as we have shown several
times, man’s love of God is identical with His knowledge of Him. The
Divine service enjoined in these words must, accordingly, be preceded by
the love of God. Qur Sages have pointed out to us that it is a service in the
heart, which explanation I understand to mean this: man concentrates 2
his thoughts on the First Intellect, and is absorbed in these thoughts as muc
as possible. David therefore commands his son Solomon these two things
and exhorts him earnestly to do them : to|acquire a true knowledge of Godf
and to be earnest in His service after that knowledge has been acquiredy
For he says, “ And thou, Solomon my son, know thou the God of thy father}
and serve him with a perfect heart . . . if thou seek him, he will be found
of thee ; but if thou forsake him, he will cast thee off for ever ” (1 Chron}
xxviii. 9). The exhortation refers to. the intellectual conceptions, not tg
the imaginations ; for the latter are not called *‘ knowledge,” but * thag
which cometh into your mind ” (Ezek. xx. 32). It has thus been shown thaj
it must be man’s aim, after having acquired the knowledge of God, to dé
liver himself up to Him, and to have his heart constantly filled with longing
after Him. He accomplishes this generally by seclusion and retiremenf
Every pious man should therefore seek retirement and seclusion, and shoulg
only in case of necessity associate with others.
Note.—I have shown you that the intellect which emanates from Gof§
unto us is the link that joins us to God. You have it in your power
strengthen that bond, if you choose to do so, or to weaken it gradually ik
it breaks, if you prefer this. It will only become strong when you emplgj
itin the love of God, and seek that love ; it will be weakened when you dire@
your thoughts to other things. You must know that even if you were th
wisest man in respect to the true knowledge of God, you break the bond
between you and God whenever you turn entirely your thought{ to tif
necessary food or any necessary business; you are then not with God, ai®
He is not with you; for that relation between you and Him is actuall
« interrupted in those moments, The pious were therefore particular
restrict the time in which they could not meditate upon the name of Goj
~4nd cautioned others about 1t, saying, - Let not your minds be vacant frog

reflections upon God.” In the same sense did David say, ‘I have set ti
mm because he is|at my right hand, T shall not 3
“moved ” (Ps. xvL. 8) ;1. I do not turn my thoughts away from God ; K
is like my right hand, Which I do not forget even :Eor a moment on accouy
of the ease of its motions, and therefore I shall not be moved, I shall not fa§

We must bear in mind that all such religious acts as reading the L
_,..-——""_'__- . . € f
Ih.auT ¥%2 praying, and the performance of other precepts, serve exclusively as “CiE
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heart and with all your soul ” (Deut. xi, 13), and, as we have shown sep
times, man’s love of God is identical with|His knowlcdgc of Him,
Divine service enjoined in these words muslt accordingly, be preceM
the love of God. Our Sages have pointed out to us that it is a service {a:
heart, which explanation I understand to mean this: man concentmtﬂ
his thoughts on the First Intellect, and is absorbed in these thoughts as mg
as possible. David therefore commands his ; son Solomon these two thig
and exhorts him earnestly to do them : to acquire a true knowledge of Gi§
and to be earnest in His service after that|knowledge has been acquif N
For he says, ““ And thou, Solomon my son, knl)w thou the God of thy fatly
and serve him with a perfect heart . , . if thou seek him, he will be fou
of thee ; butif thou forsake him, he will cast thee off for ever ” (r Ch -:
xxviid, 9) The exhortation refers to. the intellectual conceptions, not
the imaginations ; for the latter are not called “knowledge,” but * taj
which cometh into your mind  (Ezek. xx. 32). It has thus been shown titl
it must be man’s aim, after having acquired the knowledge of God, to &
liver himself up to Him, and to have his heart constantly filled with lon
after Him, He accomphshes this generally by seclusion and retiremé
Every pious man should therefore seek retirement and seclusion, and sho
only in case of necessity associate with others. |

Note.—I have shown you that the intellect which emanates from G
unto us is the link that joins us to God. You have it in your power
strengthen that bond, if you choose to do so, or to weaken it gradually
it breaks, if you prefer this. Tt will only become strong when you empls
it in the love of God, and seek that love ; it will be weakened when you dired
your thoughts to other things. You must know that even if you were i
wisest man in respect to the true knowledge of God, you break the bo
between you and God whenever you turn entirely your thoughts to th
necessary food or any necessary business; you are then not with God,
He is not with you; for that relation bemieen you and Him is actually
interrupted in those moments. The pious were therefore particular "
restrict the time in which they could not mcéltate upon the name of God
and cautioned others about it, saying, * Let not your minds be vacant fromg
reflections upon God.” In the same sense did David say, “I have set thi§
Lord always before me ; because he is at my right hand, I shall not by
moved ” (Ps. xvi. 8) ; i.e., I do not turn my thoughts away from God ¢ Hg
is like my nght hand, whlch I do not forget even for a moment on accoun :,'
of the ease of its motions, and therefore I shall not be moved, I shall not f2
e must bear in mind that all such religious acts as rcadmg the Lawy
praying, and the performance of other pre fpts serve exclusively as thi
means of causing us to occupy and fill ¢ d with the pre of Godgl
and:_ﬁgc 1t from worldly business ; for we are thus, as it were, in commupj#
cation with God, and undlsturbea by any other thmg If we, howevety
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388 GUIDE FOR THE PERPLEXED \’

The Patriarchs likewise attained this degrec lof perfection; they ag
proached God 1n such a manner that with them [the name of God becary
known in the world. Thus we read in Scripture ; “ The God of Abrahan
the God of Isaac, and the God of Jacob. . . . This is My name for cver

(Exod. iii. 15). Their mind was so identified with the knowledpe of Goi
/— that He made a 1mmﬁm
My covenant with Jacob,” etc. (Lev. xxvi. 42). For it is known from stat
ments made in Scripture that these four, viz., the Patriarchs and Moses, Nt
EECII mm?s cxguswciy ggcg thg EEc name og _G_°§; t!xat 1S, vm!1 Es 5 EE
g¢ and Jove; a a ¢ samc_measure was. ivinc krovidery
—ttached 1o them and their descendants, When we therefore find the:

al%o, engaged In rulmg others, in increasing their propcrty, and endeavourirn

to obtain possession of wealth and honour, we sre in this fact a proof thi
when they were occupied in these things, only /their bodily limbs were
work, whilst their heart and mind never moved away from the name of Goc
“Tthink these four Teached that high degrec ol perfcction 1n their relation t
God, and enjoyed the continual presence of Divine Providence, even in thel
endeavours to increase their property, feeding the flock, toiling in the fiel<
or managing the house, only because in all these things their end and air
was to approach God as much as possible. It/was the chief aim of thel
whole life to create a people that should know and worship God. Comp
“ For I know him, that he will command his children and his household afts
him » (Gen. xviii. 19). The object of all their labours was to publish th
Unity of God in the world, and to induce people to love Him ; and it wa
on this account that they succeeded in reaching that high degree ; for ever
those [worldly] affairs were for them a perfect worship of God. But a persoz
like myself must not imagine that he is able to lead men up to this degree o!
perfection It is only the next degree to it that can be attained by mean
of the above-mentioned training. And let us pray to God and beseech Him
that He clear and remove from our way everything that forms an obstructioq
and a partition between us and Him, although most of these obstacles arg
our own creation, as has several times been shown in this treatise. Com
“ Your iniquities have separated between you and your God ” (Isa. lix. 5'
An excellent idea presents itself here to me, which may serve to renlove
many doubts, and may help to solve many difficult problems in metaphysict;
We have already stated in the chapters which/ treat of Divine Providence;
that Providence watches over every rational being according to the amoun
of intellect which that being possesses. Those who are perfcct in their perc
ception of God, whose mind is never separated from Him, enjoy always thq
influence of Prowdence But those who, perfect in their knowledge of God;
turn their mind sometimes away from God, enjoy the presence of Diving
Providence only when they meditate on God; when their thoughts ar¢
engaged in other matters, divine Providence departs from them. The
absence of Providence in this case is not like its absence in the case of those
who do not reflect on God at all ; it isin this case less intense, because when a

verson perfect in his knowledge [of God] is busy with worldly matters, he

1




The Patriarchs likewise attained this degree of perfection; they aps
proached God in such a manner that with them the name of God became
known in the world. Thus we read in Scripture : * The God of Abraham,
the God of Isaac, and the God of Jacob. . . . This is My name for ever”
(Exod. iii. 15). Their mind was so identified with the knowledge of God,
that He made a lasting covenant with each of them : * Then will I remember
my covenant with Jacob,” etc. (Lev. xxvi. 42). For it is known from state-
ments made in Scripture that these four, viz., the Patriarchs and Moses, had
their minds exclusively filled with the name of God, that is, with His know«
ledge and love; and that in the same measure was Divine Providence
attached to them and their descendants. When we therefore find them
also, engaged in ruling others, in increasing their property, and endeavouring
to obtain possession of wealth and honour, we see in this fact a proof that
when they were occupied in these things, only their bodily limbs were at
work, whilst their heart and mind never moved away from the name of God,
I think these four reached that high degree of perfection in their relation to
God, and enjoyed the continual presence of Divine Providence, even in their

endeavours to increase their property, feeding the flock, toiling in the field, 3

or managing the house, only because in all these things their end and aim
was to approach God as much as possible. It was the chief aim of their -
whole life to create a people that should know and worship God. Comp.
“ For I know him, that he will command his children and his household after
him ” (Gen. xviii. 19). The object of all their labours was to publish the '

Unity of God in the world, and to induce people to love Him ; and it was ;§

on this account that they succeeded in reaching that high degree ; for even :
those [worldly] affairs were for them a perfect worship of God. Buta person

like myself must not imagine that he is able to lead men up to this degree of '
perfection

of the above-mentioned training. And let us pray to God and beseech Him
that He clear and remove from our way everything that forms an obstruction
and a partition between us and Him, although most of these obstacles are
our own creation, as has several times been shown in this treatise. Comp.
&Your iniquities have separated between you and your God ” (Isa. lix. 2).
An excellent idea presents itszlf here to me, which may serve to remove

many doubts, and may help to solve many difficult problems in metaphysics,

We have already stated in the chapters which treat of Divine Providence,
that Providence watches over every rational being according to the amount
of intellect Whicll that Delng posscsses

»

absence of Providence in this case 1s not like 115 absence in the case of those
who do not reflect on God atall ; it is in this case less intense, because when a
person perfect in his knowledge [of God] is busy with worldly matters, he
has not knowledge in actuality, but only knowledge in potentiality [though
ready to become actual]. This person is then like a trained scribe when he
is not writing., Those who have no knowledge of God are lixe those who are

It is only the next degree to it that can be attained by means | ‘

5. R S IR

ZP . Those who are perlect in their per-  #€
ception of God, whose mind is never separated from Him, enjoy always the &
influence of Provm'ﬁﬁ%ﬁmmm i

turn their mind sometimes away from God, enjoy the presence of Divine

Providence only when they meditate on God; when their thoughts are /3
engaged in other tters, divine Providence departs from them. The -

in constant datkness and have never seen light! We haye xpla

sense thc words: L Thc wickcd shall bc ailcnt'in darkncss ”» lzla‘é"-‘\i N,
whilst those who possess the knowledge of God, and haye thcirun;;‘-;;.\
entirely directed to that knowledge, are, as it \were, always in brightu[;:“
shine ; and those who have the knowledge, but are at times engaged in ogyer
themes, have then as it were a cloudy day : thcif sun does not shine for them
on account of the cloud that intervenes between them and God.

Hence it appears to me that it is only in timcj of such chlcct that some of
the ordinary evils befgll#=prophet. or a perfe it and pious man; and he
inte m he evil f DIOD othe duration of those moments, or to
tccu their mind. Such being t
% the greav-Qifficulty is removed that led| philosophers to assert that
Providence does not extend to every individual, Tnd that man is like any other
living being in this respect, viz., the argument based on the fact t!lat goo.d
and pious men are afflicted with great evils. Wc have thus c:plau'leq this
difficult question even in accordance with the philosophers’ own principles.
Divine Providence is constantly watching over tFmse who have_ obtained that
blessing which is prepared for those who endeavour to obtain it, If man
frees his thoughts from worldly matters, obtai_n a lcnov.vledge of God .in the
right way, and rejoices in that knowledge, it is impossible that any kind of
evil should befall him while he is with God, and God with him. When he
does not meditate on God, when he is separated from God, then God is also
separated from him ; then he is exposed to any evil that might befall him ;
for it is only that intellectual link with God that secures the presence of
Providence and protection from evil accidents; Hence it may occur that
the perfect man is at times not happy, whilst no evil befalls those who are
imperfect ; in these cases what happens to them is due to chance. This
principle I find also expressed in the Law. Comp. “ And I will hide my face

from them, and the}( shall be devoured. and manw ~1- = ' troubles shall
) - ils come upon

befall ther
us, becaus i clear that we
1e screen that

oy e exteut G

; 1 " AL eaning of the
words: “ \; one S m ’ V $ 1¢ evils which
they shall. 1 L E é *no difference
in this reg. _‘BC vl +herée | _z y. Itisnow
clearly est: f‘ 1!-: c) g ce, and aban-
g dedmihtr 9D 0 b o

h = : 1c y any
e\n: \;_hate' Yej Q/U"-dl ng 4‘4( QZJ‘Q th thee; be
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oug ‘ 13, they shall
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gu;::ied ag: ' evo - SO MET Jill not fear ;
what can n ! 1 i
Bt L Tns ol e 75 $byett i
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[ Separates from the body. lo g
to the death of Moses,Airon, and Miriam, they said that
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great Providence, the protection and defence from all mishaps that concern g
the body, both from those that are common to all people, and those that
concern only one certain individual ; from those that are due to the laws of
Nature, and those that are caused by our fellow-men, The Psalmist says :
“ Surely he will deliver thee from the snare of the fowler, and from the
noisome pestilence. He shall cover thee with his feathers, and under his
wings shalt thou trust: His truth shall be thy shield and buckler. Thou
shalt not be afraid for the terror by night; nor for the arrow that flicth by
day ” (Ps. xci. 3-5). The author then relates how God protects us from the
troubles caused by men, saying, If you happen to meet on your way with an
army fighting with drawn swords, killing thousands at your left hand and
myriads at your right hand, you will not suffer any harm ; you will behold
and see how God judges and punishes the wicked that are being slain, whilst
you remain unhurt. *‘ A thousand shall fall at thy side, and ten thousand at -3
thy right hand ; but it shall not come nigh thee. Only with thine eyes shalt §
thou behold and see the reward of the wicked ” (ibid. vers. 7, 8). The
author then continues his description of the divine defence and shelter, and 3
shows the cause of this great protection, saying that such a man is well guarded
“ Because he hath set his love upon me, therefore will I deliver him : I will
set him on high, because he hath known my name ” (ibid. ver. 14). We have 7}
shown in previous chapters that by the “ knowledge of God’s name,” the 3
knowledge of God is meant. The above passage may therefore be para-
phrased as follows : “ This man is well guarded, because he hath known me, 3
and then (b5 chashak) loved me.” You know the difference between the 3
two Hebrew terms that signify “ to love,” ahab and hashak. When a man’s &
love is so intense that his thought is exclusively engaged with the object of
his love, it is expressed in Hebrew by the term hashak. o
The philosophers have already explained how the bodily forces of man in. 8
his youth prevent the development of moral principles. In a greater mea-§
sure this is the case as regards the purity of thought which man attainsj
through the perfection of those ideas that lead him to an intense love of God.
Man can by no means attain this so long as his bodily humours are hot. The4
more the forces of his body are weakened, and the fire of passion quenched, 4
in the same measure does man’s intellect increase in strength and light; his
_ knowledge becomes purer, and he is happy with his knowledge. When thi

erfect man is stricken in age and is near death, his knowled ightily in- 4
creascs, nowledge: grows greater, an s Jlove for the object

of his knowledge Thore 1nfense, and 1t 1s'in this:great delight that the soul g

, when in reference
death was in these’
three cases nothing but a kiss. They say thus: We learn from the words, 4
“ And Moses the servant of the Lord died there in the land of Moab by the:
mouth of the Lord ” (Deut. xxxiv. 5), that his death was a kiss. The same;
expression is used of Aaron: “ And Aaron the priest went up into Mount;
Hor . . . by the mouth of the Lord, and died there ” (Num. xxxiii. 38).3
Our Sages said that the same was the case with Miriam ; but the phrase * by:
the mouth of the Lord ” is not employed, because it was not considere
appropriate to use these words in the description of her death as she was a
female. The meaning of this saying is that these three died in the midst of

HOW THE PERFECT WORSHIP g

the pleasure derived from the knowledge of Go"‘d and their gy N
Him. When our Sages figuratively call the knowledge of Godut love

intense love for Him a kiss, they ioll?w the well-known POct;:il‘eq‘ v:ﬁ“\
“Let him kiss me with the kisses of his mouth ” (Song i. 2), Thigd'g:ﬁ&“‘a
nd of

death, which in truth is deliverance from death, has been ascribeq 1,
Sages to none but to Moses, Aaron, and Miriam1 The other P"’phety [\
pious men are beneath that degree ; but their kndlwlcdge of God is atre;a:;? )
ened when death approaches. Of them Scripture says, “ Th ﬁghtcougg;e;

shall go before thee; the glory of the Lord shall be thy fereward » (Isa
Iviii. 8). ‘

The intellect of these men remains tacL n_constantly in the same
condition, since the obs 16 Temo 2 mm
the in ¢ object of its action ; it continues for ever in that preat

ht, which is not like bodily pleasure, We have explained this 1n our .
worE', and others have explained 1'5 Gelore us, B/ —— _
Try to understand this chapter, endeavour with all your might to spend -

more and more time in communion with God, or in the attempt to approach
Him ; and to reduce the hours which you spenj in other occupations, and

during which you are not striving to come nearer unto Him. This instruc-

tion suffices for the object of this treatise. |

CHAPTER LII \

WEe do not sit, move, and occupy ourselves when we are alone and at home,
in the same manner as we do in the presence of a|great king ; we speak and
open our mouth as we please when we are with the people of our own house-
hold and with our relatives, but not so when we are(in a royal assembly. If we
therefore desire to attain human perfection, and t¢ be truly men of God, we
must awake from our sleep, and bear in mind that|the great king that is over
us, and is always joined to wus, is greater than any|earthly king, greater than
David and Solomon. The king that cleaves to 1s and embraces us is the
Intellect that influences us, and forms the link between us and God. We
perceive God by means of that light that He sends down unto us, wherefore
the Psalmist says, “ In Thy light shall we see light ” (Ps. xxxvi. 9) : so God
looks down upon us through that same light, and i§ always with us beholding
and watching us on account of this light. “ Can |any hide himself in secret
places that I shall not see him ? ”* (Jer. xxiii. 24). |Note this particularly.
When the perfect bear this in mind, they will be filled with fear of God,
humility, and piety, with true, not apparent, reverence and respect of God,
in such a manner that their conduct, even when alEnc with their wives or in

the bath, will be as modest as they are in public intercourse with other people,
Thus it is related of our renowned Sages that even [in their sexual intercourse
with their wives they behaved with great modesty. They also said, “ Who
is modest ! He whose conduct in the dark night is the same as in the day.”
You know also how much they warned us not to walk proudly, since  the
fulness of the whole earth is His glory ”” (Isa. vi. 3). They thought that by
these rules the above-mentioned idea will be firmly established in the hearts
of men, viz., that we are always before God, and it is in the presence of His
glory that we go to and fro. The great men among our Sages would not
uncover their heads because they believed that Gad’s glory was round them



